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Nor is it only proper we shou’d in general indulge our inclination in the most
elaborate philosophical researches, notwithstanding our sceptical principles, but
also that we shou’d yield to that propensity, which inclines us to be positive and
certain in particular points, according to the light, in which we survey them in any
particular instant. "Tis easier to forbear all examination and enquiry, than to
check ourselves in so natural a propensity, and guard against that assurance,
which always arises from an exact and full survey of an object. On such an occa-
sion we are apt not only to forget our scepticism, but even our modesty too; and
make use of such terms as these, ’iis evident, 'tis certain, tis undeniable; which a
due deference to the public ought, perhaps, to prevent. [ may have fallen into this
fault after the example of others; but T here enter a caveat against any objections,
which may be offer’d on that head; and declare that such expressions were
extorted from me by the present view of the object, and imply no dogmatical
spirit, nor conceited idea of my own judgment, which are sentiments that T am
sensible can become no body, and a sceptic still less than any other.

The end of the first BOOK.
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fighting; a lion, a tyger, a cat their paws; an ox his horns; a dog his teeth; a horse
his heels: Yet they most carefully avoid harming their companion, even tho’ they
have nothing to fear from his resentment; which is an evident proof of the sense
brutes have of each other’s pain and pleasure. . -
Every one has observ’d how much more dogs are an_1ma§ed whei} they hunt in
a pack, than when they pursue their game apart; and ’tis evident this can [_)roceed
from nothing but from sympathy. *Tis also well known to hunters, that this etfect
follows in a greater degree, and even in too greata de_gree, where two packs, that
are strangers to each other, are join'd together. We might, ‘pel.‘hap_s, beatalossto
explain this phznomenon, if we had not experienc_e of a similar in ourselves.
Envy and malice are passions very remarkable in animals. T%ley are p_erhaps
more common than pity; as requiring less effort of thought and imagination.

PART 3
Of the will and divect passions

Sect. 1. Of liberty and necessity

We come now to explain the direct passions,” or the impressions, which arise
immediately from good or evil, from pain or pleasure. Of this kind are, desire and
aversion, grief and joy, hope and fear.

Of all the immediate effects of pain and pleasure, there is none more remark-
able than the wiLL; and tho’, properly speaking, it be not comprehended among
the passions, yet as the full understanding of its nature and properties, is neces-
sary to the explanation of them, we shall here make it the subject of our enquiry.
I desire it may be observ’d, that by the will, I mean nothing but the fniernal
impression we feel and arve conscious of, when we knowingly give rise to any nemw motion
of our body, or new perception of our mind. This impression, like the preceding
ones of pride and humility, love and hartred, ’tis impossible to define,” and need-
fess to describe any farther; for which reason we shall cut off all those definitions
and distinctions, with which philosophers are wont to perplex rather than clear
up this question; and entering at first upon the subject, shall examine that long
disputed question concerning liberty and necessity; which occurs so naturally in
treating of the will.”

"I'is universally acknowledg’d, that the operations of external bodies are nec-
essary, and that in the communication of their motion, in their attraction, and
mutual cohesion, there are not the least traces of indifference or liberty.! Every
object is determmn’d by an absolute fate to a certain degree and direction of its
motion, 2nd can no more depart from that precise line, in which it moves, than
it can convert itself into an angel, or spirit, or any superior substance. The
actions, therefore, of matter are to be regarded as instances of necessary actions;
and whatever is in this respect on the same footing with matter, must be
acknowledg’d to be necessary. That we may know whether this be the case with
the actions of the mind, we shall begin with examining matter, and considering
on what the idea of a necessity in its operations is founded, and why we conclude
one body or action to be the infallible cause of another. :

It has been observ’d' already, that in no single instance the ultimate connexion
of any objects is discoverable, either by our senses or reason, and that we can
never penetrate so far into the essence and construction of bodies, as to perceive
the principle, on which their mutual influence depends. *Tis their constant
union alone, with which we are acquainted; and ’tis from the constant union the
necessity arises. If objects had not an uniform and regular conjunction with each
other, we shou’d never arrive at any idea of cause and effect; and even after all,
the necessity, which enters into that idea, is nothing but a determination of the



w

2.3.1 A Treatise of Human Nature
mind to pass from one object to its usual attendant, and ir}fer the existence odf 322
from that of the other. Here then are two particulars, W};Ch we all;e t}? c01:151d ‘eand
i ity, ot tant union and the inference of the mnd;
essential ko necessity, viz. the cons ] rec of the minds anc.
; 1SCOV t acknowledge a necessity. As the ac :
wherever we discover these we mus no : actions of
eSSty t is deriv’d from these circumstances, g
matter have no necessity, but wha ( ‘ o amd 1S
insight i of bodies we discover their connexion,
not by any insight into the essence ¢ : _ ‘ I
absenyce of this insight, while the union and inference remain, waﬂlniver, 1(111 at};
case, remove the necessity. "Tis the observation of the union, which pro ucn\
the i’nference; for which reason it might be thought Suﬁti,?e}?til if W E prozz aaTgng
ion i i ind," in order to establish the inference,
stant union in the actions of the mind, e slong
i i i But that I may bestow a greater
with the necessity of these actions. But ,
my reasoning, 1 shall examine these particulars apart, and shall ﬁr.st prove from
) - - S
experience, that our actions have a constant union with our motives, tempers,
> . . .
and circumstances, before I consider the mfereréce}? we draw from lrt;e £ husoan
1 i 1 view of the common cou
To this end a very slight and general vie . "  haman
irs wi i i light, in which we can take them, tha
affairs will be sufficient. There 1sno Ul : ‘ es
not confirm this principle. Whether we consider mankmiii cho;dzlg tct[ ‘thlf cglfe
iti 1011;
ts, conditions, or methods of education;
ference of sexes, ages, governments, tho cation; the
1 i tion of natural principles are dis¢ .
same uniformity and regular operatl les @ ible.
Like causes still produce like effects;’ in the same manner as in the mutual a _
of the elements and powers of nature. o e
There are different trees, which regularly p}‘oduce fru_lt, whose re'hsh is dlgf
ferent from each other: and this regularity will be admitted as an ‘mstancz o
necessity and causes in external bodies. But are thc_t products _of Gmegne an_oIlS
Champagne! more regularly different than the sentiments, acttons, and passt o
of the two sexes, of which the one are distinguish’d by their force and maturity,
5 - N
the other by their delicacy and Softnefas. -
Are the changes of our body from infancy to old age more regu-lal.* arid certa;ln
than those of our mind and conduct? And wou’d a man be more ridicalous, (;v g
wou’d expect that an infant of four years old will raise a we1gt’1t of three hunh.rle
pound, than one, who from a person of the same age, wou’d look for a philo-
! i - -
sophical reasoning, or a prudent and wellk-concerted action? o from
We must certainly allow, that the coheswn_of the parts of matter ar15els_ o
natural and necessary principles, whatever difficulty we may ﬁnd n gxg aml _kg
them: And for a like reason we must allow, that human soczﬁty is foun 1:: : oi Ehz
inciples; i tter case, is better than even that ¥
rinciples; and our reason in the la \ ever
If)orn"ief:' b(;cause we not only observe, that men a/mays s.eek. society, ‘tzlui ;an 2'115‘2
explain’ the principles, on which this universal propensity is gaund; . tho: 2:0
i i f marble will unite together, than. tha
more certain, that two flat pieces o : : :
voung savage,s of different sexes will copulate? Do the children arise f;orrrl thlcsi
copulation more uniformly, than does the parents care for_ their safety an
e ion? - hav iv’d at years of discretion by the care of
preservation? And after they have arriv'd at years of on by e of
their parents, are the inconveniencies attending the%r separation more ge 4
than their foresight of these inconveniencies, and their care of avoiding them by

a close union and confederacy?

9

i1

12

Of liberty and necessity

2.3.1

The skin, pores, muscles, and nerves of a day-labourer are different from
those of a man of quality: So are his sentiments, actions and manners. The dif-
ferent stations of life! influence the whole fabric, external and internal; and these
different stations arise necessarily, because uniformly, from the necessary and
uniform principles of human nature. Men cannot live without society, and
cannot be associated without government. Government makes a distinction of
property, and establishes the different ranks of men.! This produces industry,
traffic, manufactures, law-suits, war, leagues, alliances, voyages, travels, cities,
fleets, ports, and all those other actions and objects, which cause such a diversity,
and at the same time maintain sach an uniformity in human life.

Shou’d a traveller, returning from a far country, tell us, that he had seen 2
climate in the fiftieth degree of northern latitude, where all the fruits ripen and
come to perfection in the winter, and decay in the summer, after the same
manner as in England they are produc’d and decay in the contrary seasons, he
wow'd find few so credulous as to believe him. T am apt to think a traveller wou’d
meet with as little credit, who show’d inform us of people exactly of the same
character with those in Plato’s Republic' on the one hand, or those in Hobbes’s

Leviathan' on the other. Thereisa general course of nature in human actions, as
well as in the operations of the sun and the climate. There are also characters
peculiar to different nations and particular persons, as well as common to
mankind. The knowledge of these characters is founded on the observation of
an uniformity in the actions, that flow from them; and this uniformity forms the
very essence’ of necessity.

I can imagine only one way of eluding this argument, which is by denying that
uniformity of human actions, on which it is founded. As long as actions have a
constant union and connexion with the situation and temper of the agent,
however we may in words refuse to acknowledge the necessity, we really allow
the thing. Now some may, perhaps, find a pretext to deny this regular union and
connexion. For what is more capricious than human actions? What more in¢on-
stant than the desires of man? And what creature departs more widely, not only
from right reason, but from his own character and disposition? An hour, a
moment is sufficient to make him change from one extreme to another, and over-
turn what cost the greatest pain and labour to establish. Necessity is regalar and
certain. Human conduct is irregular and uncertain.' The one, therefore, pro-
ceeds not from the other.

To this I reply, that in judging of the actions of men we must proceed upon
the same maxims, as when we reason concerning external objects.” When any
ph&nomena are constantly and invariably conjoin’d together, they acquire such
a connexion in the imagination, that it passes from one to the other, without any
doubt or hesitation. But below this there are many inferior degrees of evidence
and probability, nor does one single contrariety of experiment entirely destroy
all our reasoning.” The mind ballances the contrary experiments, and deducting
the inferior from the superior, proceeds with that degree of assurance or evi-
dence, which remains. Even when these contrary experiments are entirely equal,
we remove not the notion of causes and necessity; but supposing that the usual
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All those objects, of which we call the one cause and the other effect, consider’d
in themselves, are as distinct and separate from each other, as any two things in
nature, nor can we ever, by the most accurate survey of them, infer the existence
of the one from that of the other." Tis only from experience and the observation
of their constant union, that we are able to form this inference; and even afier
all, the inference is nothing but the effects of custom on the imagination.
We must not here be content with saying, that the idea of cause and effect arises
from objects constantly united; but must affirm, that *tis the very same with the
idea of these objects, and that the necessary connexion is not discover’d by a
conclusion of the understanding, but is merely a perception of the mind.?
Wherever, therefore, we observe the same union, and wherever the union aper-
ates in the same manner upon the belief and opinion, we have the idea of causes
and necessity, tho’ perhaps we may avoid those expressions. Motion in one body
in all past instances, that have fallen under our observation, is follow’d upon
impulse by motion in another. *Tis impossible for the mind to penetrate farther,
From this constant union it Jorms the idea of cause and effect, and by its influ-

ence feels the necessity. As there is the same constancy, and the same influence in
what we call moral evidence, I ask no more. What remains can only be a dispuie
of words.

And indeed, when we consider how aptly natural and moral evidence cement

together, and form only one chain of argument betwixt them, we shall make no
scruple to allow, that they are of the same nature, and deriv’d from the same
principles.” A prisoner, who has neither money nor interest, discovers the
impossibility of his escape, as well from the obstinacy of the goaler, as from the
walls and bars with which he is surrounded; and in all attempts for his freedom
chooses rather to work upon the stone and iron of the one, than upon the inflex-
ible nature of the other. The same prisoner, when conducted to the scaffold,
foresees his death as certainly from the constancy and fidelity of his guards as
from the operation of the ax or wheel. His mind runs along a certain train of
ideas: The refusal of the soldiers to consent to his escape, the action of the ex-
ecutioner; the separation of the head and body; bleeding, convulsive motions,
and death. Here is a connected chain of natural causes and voluntary actions; but
the mind feels no difference betwixt them in passing from one link to another;
nor is less certain of the future event than if it were connected with the present
impressions of the memory and senses by a train of causes cemented together by
what we are pleas’d to call a Physical necessity. The same experienc’d union has
the same effect on the mind, whether the anited objects be motives, volitions and
actions; or figure and motion. We may change the names of things; but their
nature and their operation on the understanding never change.

1 dare be positive no one will ever endeavour to refute these reasonings other-
wise than by altering my definitions, and assigning a different meaning to the
terms of cause, and effect, and necessity, and Iibery, and chance. According to my
definitions, necessity makes an essential part of causation; and consequently
liberty, by removing necessity, removes also causes, and is the very same thing
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with chance. As chance is commonly thought to imply a contradiction, and is ::t
least directly contrary to experience,’ there are alvs_ralys the same argt;glznt (S)
against liberty or free-will. If any one alters tl}e definitions, I cannot pre

argue with him, till [ know the meaning he assigns to these terms.

Sect. 2. The same subject conting’d

I believe we may assign the three following reasons for the prevz_a,lenl(;e': oé'l t}_1e
doctrine of liberty, however absurd it may bein one sense,, and um?te 1;{;1 “?Blrz
any other. First, After we have perforr-n!d a,ny action; tho’ we confess “de ere
influenc’d by particular views and motives; tlS’ difficult for us o pe_l};slw? e ur
selves we were govern’d by necessity, and that twas u:cter]y impossible (;rfu
have acted otherwise; the idea of necessity seeming to mr}ply something o bcl)rce,f
and violence, and constraint, of which we are I}[Ot s.efisﬂ)le,. E-'ewhare o}:lape; 2 r:Jd
distinguishing betwixt the liberty of spontaneity,' asitis f,ali d m;: e scToo S, and
the liberty of indifference;’ betwixt that which is oppos’d to violence, Zn i«
which means a negation of necessity and causes. The ﬁr_st is eveﬁl th(? mo t
common sense of the word; and as 'tis only that species of 11be,rty, Wl 1((:i n; co::d
cerns us to preserve, our thoughts have })een principally turn’d towards 1t, 2
have almost universally confounded it with ti}e other. _ I
Secondly, There is a false sensation Or experience cven .Of the 11be}1;ty of in }t "
ence; which is regarded as an argument foz; its I:Cal existence. The n(it-:e?s.; ythe
any action, whether of matter or f’f the n_lmd, 18 not propel_‘(ljy aﬂciua Clii)o Ill e
agent,” butin any thinking or ir;tel'hgent being, .who may consi erf ea e, nd
consists in the determination of his thought to infer its existence from sohm P )
ceding objects: As liberty or chance, on the other h:emd, is noth.mg but the waEt
of that determination, and a certain looseness, which we feel in passm%] Or:;l ;
passing from the idea of one to that of the other. Now we may observ(nai,. ft‘f at Cl.;
in reflecting on human actions we s-eidom feel .such a Ioo_seness or 11:1l i erenaré
yet it very commionly happens, that in performing the actions tht_emse ves wed‘l
sensible of something like it: And as all related or resembimg objects are readily
taken for each other, this has been employ’d as a d?monstratiw_ﬁ or even an .1_r;icu1;
tive proof of human liberty." We feel that our actions are .Sub;ec.:t to our WL Lo !
most occasions, and imagine we feel that the will itself is Sub]?‘:}t to not n}lg,
because when by a denial of it we are ?rovok’d to try, we f.eel that it }n}i)\.fe(si .e;iio)tr
every way, and produces an image of itself even on that side, on whic b1t i ot
settle. This image or faint motion, we perswade ourselves, co’u d have dteen co
pleated into the thing itself; because, show’d t'hat 't?e deny’d, we find, upon 2
second trial, that it can. But these efforts are all in vain; and _whatevelf-bcapnlect);:e
and irregular actions we may perform,; as the desire of showing our Ii er;y is
sole motive of our actions; we can nevet fre.e ourselves from the bonds of neces-
sity." We may imagine we feel a liberty W*}thm ourselves; but- a spectator ca;ln corﬁe
monly infer our actions from our motives ?.nd character; and e;fen w eyeted
cannot, he concludes in general, tha_t he might, were he perfectly acquan:ln )
with every circumstance of our situation and temper, and the most secret spring
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of our complexion and disposition. Now this is the very essence of necessity,
according to the foregoing doctrine.!

A third reason why the doctrine of liberty has generally been better receiv’d in
the world, than its antagonist, proceeds from religion, which has been very
unnecessarily interested in this question. There is no method of reasoning more
common, and yet none more blameable, than in philosophical debates to endeav-
our to refute any hypothesis by a pretext of its dangerous consequences to reli-
gion and morality.” When any opinion leads us into absurdities, ’tis certainly
false; but *tis not certain an opinion is false, because ’tis of dangerous conse-
quence. Such topics,” therefore, ought entirely to be foreborn, as serving
nothing to the discovery of truth, but only to make the person of an antagonise
odious. This T observe in general, without pretending to draw any advantage
from it. I submit myself frankly to an examination of this kind, and dare venture
to affirm, that the doctrine of necessity, according to my explication of it, is not
only innocent, but even advantageous to religion and morality.

I define necessity two ways, conformable to the two definitions of cause, of
which it makes an essential part. I place it either in the constant unton and con-
junction of like objects, or in the inference of the mind from the one to the other.
Now necessity, in both these senses, has universally, tho’ tacitly, in the schools, in
the pulpit, and in common life, been altow’d to belong to the will of man, and no
one has ever pretended to deny, that we can draw inferences concerning human
actions, and that those inferences are founded on the experienc’d union of like
actions with like motives and circumstances. The only particular in which any
one can differ from me, is either, that perhaps he will refuse to call this necessity.

But as long as the meaning is understood, I hope the word can do no harm. Or
that he will maintain there is something else in the operations of matter. Now
whether it be so or not is of no consequence to religion, whatever it may be to
natural philosophy. I may be mistaken in asserting, that we have no idea of any
other connexion in the actions of body, and shall be glad to be farther instructed
on that head: But sure I am, [ ascribe nothing to the actions of the mind, but
what must readily be allow’d of, Let no one, therefore, put an invidious con-
struction on my words, by saying simply, that [ assert the necessity of human
actions, and place them on the same footing with the operations of senseless
matter. I do not ascribe to the will that uninteiligible necessity, which is suppos’d
to lie in matter. But I ascribe to matter, that intelligible quality, call it Tecessity or
not, which the most rigorous orthodoxy does or must allow to belong to the will.
I change, therefore, nothing in the receiv’d systems, with regard to the will, but
only with regard to marerial objects. :

Nay I shall go farther, and assert, that this kind of necessity is so essential
to religion and morality, that without it there must ensue an absolute subversion
of both, and that every other supposition is entirely destructive to all laws
both divine and kuman. *Tis indeed certain, that as all human laws are founded
on rewards and punishments, *tis suppos’d as a fundamenta! principle, that
these motives have an influence on the mind, and both produce the good and
prevent the evil actions. We may give to this influence what name we piease;
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but as ’tis usually conjoin’d with the action, common sense requires it shou’d be
esteemn’d a cause, and be look’d upon as an instance of that necessity, which I
wou’d establish.
This reasoning is equally solid, when apply’d to divine laws, so far as the deity
is consider’d as a legislator, and is suppos’d to inflict punishment and bestow
rewards with a design to produce obedience. But Ialso maintain, that even where
he acts not in his magisterial capacity, but is regarded as the avenger of crimes
merely on account of their odiousness and deformity, not only *tis impossible,
without the necessary connexion of cause and effect in human actions, that pun-
ishments cou’d be inflicted compatible with justice and moral equity; but also
that it cow’d ever enter into the thoughts of any reasonable being to inflict them.
The constant and universal object of hatred or anger is a person or creature
endow’d with thought and consciousness; and when any criminal or injurious
actions excite that passion, ’tis only by their relation to the person or connexion
with him. But according to the doctrine of liberty or chance, this connexion is
reduc’d to nothing,” nor are men more accountable for those actions, which are
design’d and premeditated, than for such as are the most casual and accidental.
Actions are by their very nature temporary and perishing; and where they
proceed not from some cause in the characters and disposition of the person,
who perform’d them, they infix not themselves upon him, and can neither
redound to his honour, if good, nor infamy, if evil. The action itself may be
blameable; it may be contrary to all the rules of morality and religion: But the
person is not responsible for it; and as it proceeded from nothing in him, that is
durable or constant, and leaves nothing of that nature behind it, ’tis impossible
he can, upon its account, become the object of punishment or vengeance.
According to the hypothesis of liberty, therefore, a man is as pureand untainted,
after having committed the most horrid crimes, as at the first moment of his
birth, nor is his character any way concern’d in his actions; since they are not
deriv’d from it, and the wickedness of the one can never be us’d as a proof of the
depravity of the other. *Tis only upon the principles of necessity, that a person
acquires any merit or demerit from his actions, however the common opinion
may incline to the contrary.

But so inconsistent are men with themselves, that tho’ they often assert, that
necessity utterly destroys all merit and demerit either towards mankind or su-
perior powers, yet they continue still to reason upon these very principles of
necessity in all their judgments concerning this matter. Men are not blam’d for
such evil actions as they perform ignorantly and casually, whatever may be their
consequences. Why? But because the causes of these actions are only momen-
tary, and terminate in them alone. Men are less blam’d for such evil actions, as
they perform hastily and unpremeditately, than for such as proceed from
thought and deliberation. For what reason? But because a hasty temper, tho' a
constant cause in the mind, operates only by intervals, and infects not the whole
character. Again, repentance wipes off every crime, especially if attended with
an evident reformation of life and manners. How is this to be accounted for? But
by asserting that actions render a person criminal, merely as they are proofs of
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;H.ml.m;l pa:;smns or principles in the mind; and when by any alteration of these
FINCIples they cease to be just proofs, they likewi i
_ , they likewise cease to be criminal. B
: : . Bue
according to the doctrine of lberty or chance they never were just proofs, and
consequently never were criminal. ,
o HerfzI Fhen Iturn to my adversary, and desire him to free his own system from
hese odious consequences before he charge them upon others. Or if he rather
chooses, that this question shou’d be decided by fair arguments before philoso-
pd ers, :tél’?n by declamat_lons before the people, let him return to what I have
a :anc ! to prove_that liberty and chance are synonimous; and concerning the
?}? ure o mo_ral evidence and the regularity of human actions. Upon a review of
pr(e)se;drfiiortunﬁgs, I' cannot doubt of an entire victory; and therefore having
v'a," that ail actions of the will have particul
ar causes, I procee in’
what these causes are, and how they operate. F 10 cxplein

Sect. 3. Of the influencing motives of the will

Noti;mg is more usual m philosophy, and even in common life, than to talk of the
;?én at of gl)assmn an_d reason, to give the preference to reason, and assert that
n are only so far virtuous as they conform themselves to its dictates.! Every
ratignal creature, ’t'is said, is oblig’d to regulate his actions by reason; an‘d if anyf
other mouve or principle challenge the direction of his conduct I;e ought t)
oppose t, El‘ll it be entirely subdu’d, or at least broughttoa confornylit ; wit%l th .
superior principle. On this method of thinking the greatest part of mz)ral hil o
sophy, antient and.modern, seems to be founded; nor is there an ampler ﬁgld1 o
well for. metaphysical arguments, as popular declamations, than this suppo’s?;
(I)Jll:ieieml?elricef of reason_above pa§si0n. The eternity, invariableness, and divine
gin of the former have been display’d to the best advantage: The blindn
unconstancy, and deceitfulness of the latter have been as strongl- 7 insisted ei&
order to show the fallacy of afl this philesophy, 1 shall endeavogr to ;I)r(z)vs;li.rs?
that reason alone can never be a motive to any action of the will: and second] ’
that it can never oppose passion in the direction of the will , e
The und.erstanding exerts itself after two different wa'ys as it judges fi
demonstrat;op or probability;! as it regards the abstract rela\,tionq of oir idrom
g;lil‘og?trelanons Fl)llfbob}ects, of which experience only gives us %nforrnatioflaslj
‘e 1t scarce will be asserted, that the first species i is evi
thp cause of any action. As its proper province?s the \(;'Enl:le; ?fnilgc;gaglzriili e:lfr
will always places us in that of realities, demonstration and volition ;ecm pon
that account, o be totally remov’d, from each other. Mathematics indeé(;1 e
usef'ul in all rr{echanical operations, and arithmetic in almost ever "art d o
fession: Bgt ‘tis not of themselves they have any influence. Mechagics a?él thpm;
of regulating the n_lotions of bodies to same design’d end or purpose, and the reaesir
why we employ arithmetic in fixing the proportions of numbers’is only that n
may discover the proportions of their influence and operation, A mezch t“ <
desirous of knowing the sum total of his accounts with any pex.'son' Wh 3“1-3 .
that he may learn what sum will have the same eflects in mavine hic deh}r. m:lrit
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going to market, as all the particular articles taken together. Abstract or demon-
strative reasoning, therefore, never influences any of our actions, but only as it
directs our judgment concerning causes and effects; which leads us to the second
operation of the understanding. :

"Tis obvious, that when we have the prospect of pain or pleasure from any
object, we feel a consequent emotion of aversion or propensity,’ and are carry’d
to avoid or embrace what will give us this uneasiness or satisfaction. "Tis also
obvious, that this emotion rests not here, but making us cast our view on every
side, comprehends whatever objects are connected with its original one by the
relation of cause and effect. Here then reasoning takes place to discover this rela-
tion; and according as our reasoning varies, our actions receive a subsequent
variation. But "tis evident in this case, that the impulse arises not from reason,
but is only directed by it. "Tis from the prospect of pain or pleasure that the aver-
sion or propensity arises towards any object: And these emotions extend them-
selves to the causes and effects of that object, as they are pointed out to us by
reason and experience. It can never in the least concern us to know, that such
objects are causes, and such others effects, if both the causes and effects be indif-
ferent to us. Where the objects themselves do not affect us, their connexion can
never give them any influence; and tis plain, that as reason is nothing but the dis-
covery of this connexion, it cannot be by its means that the objects are able to
affect us. :

Since reason alone can never produce any action, or give rise to volition, I
infer, that the same faculty is as incapable of preventing volition, or of disputing
the preference with any passion or emotion.! This consequence is necessary. "Tis
impossible reason cou’d have the latter effect of preventing volition, but by
giving an impulse in a contrary direction to our passion; and that impulse, had it
operated alone, wou’d have been able to produce volition. Nothing can oppose or
retard the impulse of passion, but a contrary impulse; and if this contrary
impulse ever arises from reason, that latter faculty must have an original influ-
ence on the will, and must be able to cause, as well as hinder any act of volition.
But if reason has no original influence, ’tis impossible it can withstand any prin-
ciple, which has such an efficacy, or ever keep the mind in suspence a moment.
Thus it appears, that the principle, which opposes our passion, cannot be the
same with reason, and is only call’d so inan improper sense. We speak not strictly
and philosophically when we talk of the combat of passion and of reason.
Reason is, and ought only to be the slave of the passions, and can never pretend
to any other office than to serve and obey them. As this opinion may appear
somewhat extraordinary,’ it may not be improper to confirm it by some other
considerations.

A passion is an original existence, or, if’ you will, meodification of existence,
and contains not any representative quality, which renders it a copy of any other
existence or modification. When I am angry, I am actually possest with the
passion, and in that emotion have no more a reference to any other object, than
when I am thirsty, or sick, or more than five foot high. "Tis impossible, therefore,
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thgt this pass.im-l can be oppos’d by, or be contradictory to truth and reason: since
th.is contradiction consists in the disagreement of ideas, consider’d as opi
with those objects, which they represent.! ) o
What may at first occur on this head, is, that as nothing can be contrary to
truth or reason, except what has a reference to it, and as the judgments of Bf)ur
understanding only have this reference, it must follow, that passions can be con-
trary to reason only so far as they are accompany’d with some judgment or
opinion.” According to this principle, which is so obvious and natural, *tis only in
two senses, that any affection can be call’d unreasonable. First “'Thelj} a passi{m
S}lch as hope or fear, grief or joy, despair or security, is founde’d on the su l osi—,
tion (_)f the existence of objects, which really do not exist. Secondly Wﬁsn in
exerting any p.assion in action, we choose means insufficient for th,e design’d
end,‘ and_ deCf:lve ourselves in our judgment of causes and effects Whe%g a
passion is neither founded on false suppositions, nor chooses me;ms insuf-
ficient for the end, the understanding can neither justify nor condemn it. *Tis
not contrary to reason to prefer the destruction of the whole world t;) the
Scratch-mg of my finger." *Tis not contrary to reason for me to choose mv
total ruin, to prevent the least uneasiness of an /ndian or person wholly Hl’lkﬂOWl}l
to me. "Tis as little contrary to reason to prefer even my own acknowledg’d lesser
good to my greater, and have a more ardent affection for the former than the
latter. A terial good may, from certain circumstances, produce a desire superior
to lwhat arises from the greatest and most valuable enjoyment; nor is thefe any
th}ng more exfraordinary in this, than in mechanics to see 0;1e pound wei h}t
raise up a h’und!'ed by the advantage of its situation. In short, a passion mustgbe
accomﬁ)angf d with some f:_ﬂse judgment, in order to its being unreasonable; and
;21\1731;1:1 eiré | tis not the passion, properly speaking, which is unreasonable, but the
'];he consequences are evident. Since a passion can never, in any sense, be
call’d upreasonable, but when founded on a false supposition c;r when it ChO(,)SG:S
means insufficient for the design’d end, ’tis impossible, that ’reason and passion
can ever oppose each other, or dispuie for the government of the will and actions
The moment we pe-rceive the falshood of any supposition, or the insufficiency olf
ANy Means our passions yield to our reason without any opposition. I may desire
any frult' as of an excellent relish; but whenever you convince me of my mistake
my 1_01'1g1ng ceases. | may will the performance of certain actions as means o%
obtaining any desir’d good; but as my willing of these actions is only secondary.
and found_ed on the supposition, that they are causes of the propos’d effect; as:
i;)(:rr:eas Ldiscover the falshood of that supposition, they must become indiffer,ent
"Tis patur‘al for ene, that does not examine objects with a strict philosophic
eye, to imagine, that those actions of the mind are entirely the same wﬁich
proc_iuce not a different sensation, and are not immediately distin guishabie to the
feehpg and pe-rception. Reason, for instance, exerts itself without producing an
sensible emotion; and except in the more sublime disquisitions of philosopl?y, 0}1'7
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in the frivolous subtilities of the schools, Scarce ever COnveys any piileasuret(:s'
uneasiness. Hence it proceeds, that every action of the mlnd, whllc) fﬁ)eil;ase
with the same calmness and tranquillity, is confounded with re,as_on ya tt }?eré
who judge of things from th((zi first ;iew‘ and aﬁa‘rri;?. tPl;Ig;v bt;s ;e;ltaI;:;Sions
in calm desires and tendencies, which, . s
apf)(;:jialittie emotion in the mind, and are more known by tE.mn‘ f.:ff_e;ts thar;a ‘tl)g
the immediate feeling or sensation. These desires are of two kll‘lldS, eit t(air ce:em_
instincts originally implanted in our natures, such as benevol ence g? t;e ent
ment, the love of life, and kindness to children; or the genera l:ippe et ES aré
and aversion to evil, consider’d merely as such. When any of tk esef pa's:lilodeter_
calm, and cause no disorder in the soul, they are very readily taken E)r }f cter-
minations of reason, and are suppos’d to pro‘ceed from the same : acg Y, Jth
that, which judges of truthand faishooc_i. Their nature andlpr‘lir‘lgp ers;t ave
suppos’d the same, because their sensations are not.ev1dent y di here SO
Beside these calm passions, which often deteljmln.e the will, there are ce ain
violent emotions of the same kind,! which have likewise a great 1pflluence 0;:) 0 gf
faculty. When 1 receive any injury from an‘.other, I ot?ten feel a'vg) ent gafi oot
resentment, which makes me desire his evil and punishment, independe ot
considerations of pleasure and advantage to myself_. When I am immex toz
threaten’d with any grievous ill, my fears,lapprehensmns, and aversions rise
i duce a sensible emotion. o
gr%ggzeclggt;;;f g‘i?)r of metaphysicians’ has lain in astcribing the dlre;:ltlon of
the will entirely to one of these princip_les, and' supposing the O}tll_le; to avetrg(;
influence. Men often act knowingly against their interest: For \:1 ic Il\"zasogﬁen
view of the greatest possible good does not always_ 11_1f1uence t e;ln:i len often
counter-act a violent passion in prosecution of .thelr interests an esl1gns. o
not therefore the present uneasiness al_one, which determme.s -thcr(;il. E gznthe
we may observe, that both these princ;gles operate on the will; anl \ﬁf :1;3 0 0{
are contrary, that either of them prevails, according to the gen.sjmd cha eiies o
present disposition of the person. What we f:all streng,th of mind, 1{111) s (h
prevalence of the calm passions above the Ylolf:nt; tho’ we may easily obs ‘ ,
there is no man so constantly possess’d of tl.ns virtue, as never on any occf:asmn 0
vield to the sollicitations of passion and desire.t FFom these V"arlatméls 0 tlexz'}(l})zz
proceeds the great difficulty of dec_iding concerning the actions and resoluti
of men, where there is any contrariety of motives and passions.

Sect. 4. Of the causes of the violent passions

There is not in philosophy a subject of more nice Spec_uiatm:n t‘han -thlS of the'c;lri
ferent causes and effects of the calm and V_mle.nt pass;ons. TIS‘ ev1denthparssx s
influence not the will in proportion to their violence,” or t.he disorder tbe3 t;:cc(;aal
ston in the temper; but on the contrary, that When a passion }.ms or}ceh ecorrll :
settled principle of action, and is the _predommant 1nc11r1at10r(1i of the S:I?d,its
commonly produces no longer any sensible agitation. As repeate custgm s
own force have made every thing yield to it, it directs the actions and con
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without that opposition and emotion, which so naturally attend every momen-
tary gust of passion. We must, therefore, distinguish betwixt a calm and a weak
passion; betwixt a violent and a strong one. But notwithstanding this, ’tis
certain, that when we wou’d govern a man, and push him to any action, *twill
commonly be better policy to work upon the violent than the calm passions, and
rather take him by his inclination, than what is vulgarly calP’d his reason.t We
ought to place the object in such particular situations as are proper to encrease
the violence of the passion. For we may observe, that all depends upon the situa-
tion of the object, and that a variation in this particular will be able to change the
calm and the violent passions into each other. Both these kinds of passions
pursue good, and avoid evil;* and both of them are encreas’d or diminish’d by the
encrease or diminution of the good or evil. But herein lies the difference betwixt
them: The same good, when near, will cause a violent passion, which, when
remote, produces only a calm one. As this subject belongs very properly to the
present question concerning the will, we shall here examine it to the bottom, and
shall consider some of those circumstances and situations of objects, which
render a passion either calm or violent.
"Fis a remarkable property of human nature, that any emotion, which attends
a passion, is easily converted into it, tho’ in their natures they be originally
different from, and even contrary to each other. "Tis true; in order to make a
perfect union among passions, there is always requir’d a double relation of
impressions and ideas; nor is one relation sufficient for that purpose, But tho’
this be confirm’d by undoubted experience, we must understand it with its
proper limitations, and must regard the double relation, as requisite only to
make one passion produce another. When two passions are already produc’d by
their separate causes, and are both present in the mind, they readily mingle and
unite, tho’ they have but one relation, and sometimes without any. The predom-
inant passion swallows up the inferior, and converts it into itself. The spirits,
when once excited, easily receive a change in their direction; and ’tis natural to
imagine this change will come from the prevailing affection. The connexion is in
many respects closer betwixt any two passions, than betwixt any passion and
indifference,

When a person is once heartily in love, the Lttle faults and caprices of his mis-
tress, the jealousies and quarrels, to which that commerce is so subject; however
unpleasant and related to anger and hatred; are vet found to give additional force
to the prevailing passion. *Tis a common artifice of politicians, when they wou’d
affect any person very much by a matter of fact, of which they intend to inform
him, first to excite his curiosity; delay as long as possible the satisfying it; and by
that means raise his anxiety and impatience to the utmost, before they give him a
full insight into the business. They know that his curiosity will precipitate him
into the passion they design to raise, and assist the object in its influence on the
mind. A soldier advancing to the battle, is naturally inspir’d with courage and
confidence, when he thinks on his friends and fellow-soldiers; and is struck with
fear and terror, when he reflects on the enemy. Whatever new emotion, there-
fore, proceeds from the former naturally encreases the courage; as the same




