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years old, that Christian faith which was also the fajth of Plato [and
likewise of Spinoza, he might well have added], that God is the truth,
that truth is divine” (GS 344).

But this recognition does not prompt Nietzsche to rencunce the “will
to truth” and the search for “knowledge.” On the contrary, he affirms
them anew, taking them to admit of affirmation as expressions of the
“will to power,” and championing them against those others of its expres-
sions that run counter to it. Spinoza had sought to point the way to a
reordering of our affective lives that would permit the love of knowledge
to emerge above our other passions and become the supreme disposition
within us. And Nietzsche likewise seeks to show how knowledge and its
pursuit might be made a real and dominating feature of our affective
constitution, establishing the human possibility of “philosophers of the
future,” and of an enhanced form of human life characterized by
“knowledge as the most powerful affect.”

It is helpful in the interpretation of Spinoza to see him as a precursor
of Nietzsche, whose thought tended in the direction of Nietzsche's despite
his very un-Nietzschean idiom, manner, and rationalism. But it is also
helpful in the interpretation of Nietzsche to see him as a successor of
Spinoza—not only in the basic tendency of his thought, but also in his
determination to make provision for knowledge as a paramount human
possibility, and indeed to make its refined pursuit a cardinal virtue and
salient feature of the higher humanity we have it in us to attain. There
may be more than this to Nietzsche's conception of such a higher human-

ity and the enhancement of life; for the Romantic Revolution left its marl

upon him, prompting him to celebrate the creativity associated para-
digmatically with art, as well as the knowledge that we are capable of
pursuing and attaining as philosophers of the kind he envisioned and
sought to be. But he did not abandon the latter for the former; and to that
extent at least he remained true to the spirit of the Spinoza he so

admired. And it is my deep conviction that we today will do well to do
likewise,
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CHAPTER TEN

How to Naturalize Cheerfully:
Nietzsche's Frohliche Wissenschaft |

When will all these shadows of God cease to darken our minds? When will
we complete our de-deification of nature? When may we begin to “naturalize”
humanity in terms of a pure, newly discovered, newly redeemed nature?

(GS 108}

For one interested in Nietzsche as philosopher, Die frihliche
Wissenschaft (The Gay Science) is without question one of his finest,
most illuminating, and most important published works. In the four
“books” in which this work originally consisted, and the fifth added five
years later, continuing the project begun in the first four, we have much
more than the disjointed collection of reflections and aphorisms that it -
may at first glance appear to be, In this work Nietzsche the philosopher
emerges with greater clarity than in any of his previous works, revealing
a great deal about the issues in which he was interested; and how and
what he thought about them, In style and format it is similar to the series
of volumes of such collections preceding it, to which he stated in the
original edition that it belongs.! Yet it goes well beyond the -other vol-
umes in this series, in both coherence and content. Indeed, I shall argue
that it constitutes a sustained attempt to sketch the outlines of the kind of
reinterpretation of nature and humanity he calls for in the passage cited
above, and to indicate how they are to be filled in.

1

The Gay Science is Nietzsche's first and perhaps his most complete
attempt to take seriously the proposition “God is dead” and to reckon
with its many consequences: “And we--we still have to vanquish his
shadow, too” (GS 108). The “death of God”— the demise of the God-
hypothesis (in any of its guises) as an idea worthy of acceptance —is the
theme with which he explicitly begins both the third and the fifth books
of the volume, and that hovers over the others. It implicitly sets the



188 Part 2: Approaches

* context of the opening of the first book, and again the fourth, and it
animates the second, as well as the rhymes and songs with which the
volume is framed. The pathos of the “madman” section (GS 125) is a
pathos Nietzsche may have experienced; but it is one that—like the
“nihilistic rebound” he suggests elsewhere is “pathologically” linked to
it (WP 13)—he himself has overcome and left behind.

In tone and in content, the volume deserves its title. After having
struggled through a period of some years of intellectual crisis, its author has
attained a new philosophical and spiritual health, of the sort he describes
at thefifthrbook'send TGS 38%). He has become profoundly and joyfully
affirmative of life and the world and has discovered that “all the daring of
the lover of knowledge is permitted again” (GS 343). He is in love with

knowledge and with life and the world, and with the humanity emerging ™

e i e

out of them; for, having earlier become hard and_ disillisioned by them,
he has niow become newly appreciative of them. Thus hie cheertully and
confidently sets out to explore them as they stand revealed in the “new
dawn” that has broken in the aftermath of “the news that ‘the old god 1s°
dead”” {GS 343). While he recognizes that there is more to life and living
than knowledge and its pursuit, he goes so far as to say that with the idea
of “Life as a means to knowledge” in one’s heart, “one can live not only
boldly but even gaily, and laugh gaily, too” {(GS 324). He is intent upon
attaining a new and better knowledge of our world and ourselves, and he
also is fascinated by the human and philosophical problem he calls
“incorporating knowledge and making it instinctive” (GS 11). What he
calls “the ultimate question about the conditions of life” has come to have

, @ new and great interest for him: “To what extent can truth endure

{ incorporation? That is the question; that is the experiment” (GS 110).

“ o be sure, the truth and knowledge of which Nietzsche here speaks
the possibility of which he evidently is persuaded —must be squared
with his contention that “How far the perspective character of exis-
tence extends or indeed whether existence has any other character
than this” is a question that “cannot be decided,” and that we there-
fore “cannot reject the possibility” that the world may admit of “in-
finite interpretations,” or limitless “possibilities of interpretation”
(GS 874). The force of the entire volume, however, is that this reflection
does not doom the “lover of knowledge” to despair, but rather should
serve to redirect his or her quest: away from the impossible dream
of absolute knowledge and toward the comprehension of our own

,J\rc.am: reality and possibility in the world with which we find ourselves

confronted. .
Here, as so often elsewhere, Nietzsche deals with many large prob-
lems and issues in succession, usually relatively briefly, Near the end of
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the fifth book, he confronts and rejects the idea that his brevity is
ill-suited to the treatment of such problems in an insightful way:

For I approach deep problems like cold baths: quickly into them
and quickly out again. That one does not get to the depths that way,

not deep enough down, is the superstition of those afraid of the
water, enemies of cold water. . . .

Does a matter necessarily remain ununderstood -and unfathomed
merely because it has been touched only in flight, glanced at, at a
flash? . . . At least there are truths that are singularly shy and tick-
lish and cannot be caught except suddenly —that must be surprised
or left alone. {GS 381)

It is Nietzsche's elear aim in the five books of this volume to touch upon,
surprise, fathom, and understand many of the matters that require being
considered anew in the aftermath of the collapse of the “God-hypothesis”
and associated modes of interpretation. To cover as much ground as he
attempts to cover, brevity was in any event a necessity; and his manner of
covering it also has the advantage of enabling one to discern more readily
the general shape of the comprehensive interpretation he is working out,
and the connections between its various particular features.

Nietzsche moreover is far from- being altogether unfaithful to the
association of the term Wissenschaft he employs in his title with the idea
of a systematic cognitive endeavor. The surface disorderliness of the
volume only lightly masks the rather remarkable thoroughness of his
reexamination of the philosophical and intellectual landscape, and the
fundamental coherence of his treatment of its various features. This
coherence is all the more noteworthy in view of the passage of the time
between the publication of the first four books (in 1882) and the addition
of the fifth (in the “new edition” of 1887).

The continuation of the task begun in the first four books in the fifth
also entitles one to considerable confidence in taking them to be indica-
tive of the contours of Nietzsche’s thought during the period they span,
and in all likelthood beyond it into the final year of his productive life, Tt
therefore is something of a mystery why this volume does not receive
more attention and figure more centrally in interpretations of his philo-
sophical concerns and thought. If there is any one of his published works w
in which “the essential philosophical Nietzsche” is to be found, it would
seem to me to be this one. And Nietzsche the philosopher is nowhere
more accessible, persuasive, and impressive in any single thing he wrote,
in my opinion, than he is in the fifth book in particular (the date of which ~
further warrants regarding it as an expression of his mature thought).
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Indeed, I would suggest that the cause of understanding and appreciating
Nietzsche’s philosophical thought would be markedly advanced if the rest
of his writings were read in relation to it, and construed in the light of
what he does and says in it.

sophical endeavor, Philosophy for Nietzsche does not reduce to philo”

sophical anthropology in The Gay Science; but it revolves around and

finds its way by means of the project of comprehending our nature E&/

possibilities, - _
j His “gay science,” as this volume shows, is a comprehensive philosophi- \
2 ! cal enterprise that extends to the consideration of truth and knowledge,

science and logic, religion and art, social and cultural phenomena, moral-
Very broadly speaking, what Nietzsche undertakes to do in The Gay

2 ity and value, and even life and the world more generally. Its point of
Sctence is to show how he proposes to carry out the task of “naturalizing”

. . . . . W departure and constant return, however, js human life and possibility, To
our conception of humanity and redirecting our thinking about human m come to know ourselves — our fundamental nature, what we have become,

‘possibility. This is held to involve first reading humanity back into a ! and what we may have it in us to be—is for the authior of this volume ~~
past-Cliristian and postmetaphysical, “newly discovered and newly i something at once difficult and possible, and of the greatest importance.

SmmaE&.v nature—and then reading it out again, as something no | And he is further convinced that in the course of coming to do so a great -
longer merely natural in consequence of its transformation. Through a _ Sm@o?ﬂEm:oamEEHEEnr%Mﬁ,mo@rmarméwo:m.uoaoogmm.&og-

<mwmmﬁ<0mmou.ﬁm0m Hmmmoﬂoﬂmum:.OmE.Tmn_umFm& rmﬂﬁ Oﬁﬁpmmmgm:mﬁmmﬂ mm_a_mm may be better ooaﬁﬂmwmdmmm and more mﬁbwomuﬁmnmq dealt with
different but important complementary ways, he secks to arrive at an ! as well. : ,
understanding mu.m appreciation of the kind of creature we fundamen- m These, for Nietzsche, are philosophical tasks, even if the kind of
tally are, the basic features of our existence, our all-too-human tenden- :

; . . . . i thinking required to pursue thém departs 1n various ways from those #”
cles and the w:.am of development of which they admit, and the ways i1 ,_ favored by most philosophers before and since. He calls it “gay science” as
which human life may be enhanced. _ :

) } h . i well as “philosophy,” as he understands and practices iT; and 1 famner
One of Nietzsche’s main %mgﬂ here is thus what we are; and ; reflects what he takes to be the basic requirements of pursuing these
another, equally important to him, is what we may become. These twin :

, ‘ tasks as unproblematically and successfully as is humanly possible. Tt is -
fthemes—of the generally human, naturalistically reconsidered, and of |

X 3 | avowedly experimental, multiperspectival, and interpretive; but it also is
the genuinely or more-than-merely human, reconceived accordingly —are

. . ,. . .. L. without question cognilive in intent. It has the atfainment of sound and
the point and counterpoint that give the volume its underlying structure ,ﬁ penetrating comprehension as a central aim (even if not its only one): and \N

and unity, with the “death of God” as pedal-tone. Along the way, Nietzsche _ it has as its primary focus a domain in which Nietzsche considers this
finds it needful and appropriate to say something about nearly every “ attainment to be a genuine possibility —both because there is something -
major domain of philosophical inquiry, in order both to shed further light | there to be known, and because it is within our power to come to know it, w
upon our nature and possibilities and to suggest what light his emerging | That domain, once again, is the domain of the human. Nietzsche dogs™
view of the latter sheds upon the former. His concern with what we are reject the notion of “man” as a being possessed of some sort of immutable
and may become, however, is accorded centrality in relation to his ! metaphysical essence; but he is very differently disposed toward the o~
thinking with respect to other philosophical and related matters, at once n notion of “man” reconceived along the lines of the “ ‘naturalized’ humanity”
drawing upon them and providing inquiry into them with a new organiza- to which he seeks to direct our attention in The TCay Science. 1t 1s his

tional and m.im%ammé o&m:ﬁﬁ.o:. . S | main topic in this work; and the elaboration of a philosophical anthropology,
Rather like Marx, but (it seems to me) with greater sophistication and ﬁ in the sense of a comprehensive understanding of the nature and pros-

power, meﬁm&@ thus advocates and exemplifies what might be called pects of this remarkable and peculiar creature that is at once animal and

a ; . hi tin- EH.Omo r. . By .HEmHﬂmmummmsmH& Hwo.mmim- no longer merely animal, is his general task. Indeed, with this volume
tion'of philosophical thinking, involving the attainment of what might be Nietzsche may be said to have launched the project of such a philosophi-
called an _anthropglogical optic whereby to carry out the program of a cal anthropology, the importance of which has yet to be adequately

de-deification and reinterpretation of ourselves and our world. It thus in appreciated, and the example of which has all too rarely been followed,
etfect involves the replacement of epistomology and metaphysics by a This lamentable situation may at long last be changing; and I venture

Wmsm of philosophical anthropology as the fundamental and central philo- . to hope that it will soon come to have the high place on the agenda of
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philosophical inquiry it deserves, I doubt, however, that we are likely to
see anyone surpass Nietzsche’s wealth of contributions to it. Wrong or
unsatisfactory though some of his conjectures and analyses may have
been, the richness and suggestiveness of his reflections along these lines
in The Gay Science and subsequent writings render them an invaluable
and virtually mexhaustible source and stimulus for anyone who chooses
to work in this area. And anyone who does so should come to terms with
him. _

3

While I shall for the most part focus on the fifth book of the volume, the
structure and content of the first four books warrant some comment. The
point and counterpoint mentioned above are sounded at the very outset,
in the opening sections of the first book. In the first section we are
immediately confronted with an example of how Nietzsche would have
us go about reading man back into nature, and thinking about man as a
piece of nature in whom fundamental natural principles are powerfully
q at work, even in dispositions that might seem to be of a loftier nature. In
the next two sections he shifts his attention abruptly to a consideration of
certain marks of a higher humanity that set some human beings above
and apart from the common run of humankind. Then, in the fourth, he

just as abruptly returns to another reflection of the former sort.
~f This point and counterpoint continues throughout the first book, with
- many variations. Nietzsche considers a wide variety of human phenomena,
reflecting upon basic human traits and their common manifestations, and
also upon the more uncommon and exceptional transformations and
developments of which they admit. He is at pains both to show how the
latter are linked to the former and to stress how they differ from them,
thereby to counter our tendency to become so preoccupied with the one
that we lose sight of the other, and thus fail to.attain a due appreciation of
each. It is through such reflections, he appears to think, and only through
many of them, that one can make significant headway with the project he
describes in the passage from the beginning of the third book cited at the
outset (in which he has been engaged all along, and continues to pursue
throughout the volume). Qur affects, morality, science, knowledge more
generally, art, and religion are among the many matters that come under
consideration in the first book, and to which he subsequently returns—at
greatest length in the third book, and again in the fifth. And the oo:g._;
ling perspective in which they are examined, interpreted, and assessed is

what he elsewhere calls “the perspective of life” (BT P:2).

In the second book, and again toward the end of the third, one
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encounters a large number of reflections and aphorisms of several kinds
that at first glance seem to have little relevance to this general project.
Upon further consideration, however, they may be seen to have a good
deal to do with it, and to be very Instructive with respect to the way in
which Nietzsche conceives of it and seeks to carry it out. Some are
psychological and social-psychological, and their fundamental significance,
beyond the astuteness and interest of the particular insights they often.
express, lies in their collective indication of how he proposes to under-
stand the kinds of tendencies that inform most of what goes on in
ordinary human life. In this way he seeks to take account of the common-
place surface features of our lives, in a manner enabling him to tie them
in with the broader “nat ized” interpretation of our humanity he is
developing, while at the same time attending to their fine texture and so -
demonstrating that his interpretation is not simplistically and objec-
tionably oblivious to them. o o
Other sections in these books have a very different focus but serve the
same general purpose. In them he deals with a broad range of social,
cultural, artistic, and intellectual rhenomena. On one level they can be
taken and appreciated simply as the penetrating and often barbed obser-
vations of a eritic of this scene. On another, however, they too serve at
once to marshal further evidence for the H@Eﬁﬁﬁ&%ér@gmu
life he is advancing, and to show that such phenomena do not cormi ™
against 1f, by revealing them to admit of inclusion in it. Remarkable -
though these phenomena may be, it is as remarkably wrought transforma-
tions and expressions of very human dispositions and fundamental human
capacities that they are so. On the other hand, Nietzsche would be the”
first to insist that the transmutation of our human animality into a
spirituality that takes such forms is one of the most interesting and
important features of our humanity, which is all the more deserving of
appreciation once man has been translated back into nature. R
With this observation, however, we are brought back to the counter-
point of Nietzsche's concern with the possibility of a higher humanity,
repeatedly touched upon in the first books of the volume, heralded with
considerable fanfare at the conclusion of the third, and made the main
topic of the fourth. If, as Nietzsche announced in the original edition, his
volume “marks the conclusion of a series. . . whose_common.goal.is.to
erect a new tmage and ideal of the free spirit,? this final book of the
series is certainly the culmination of that endeavor. And in it he shows
very clearly how concerned he is to_counter the nihilistic tendency to
devalue our humanity, which he fears may all t66 Teadily be prompted by
its “naturalization” and the broader “de-deification” of our thinking
about ourselves and the world. .
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Tn one sense his efforts along these lines may be regarded as supple-
mentary to his “naturalized” interpretation of our human nature. His
investigation into our general human nature serves to prepare the ground
for the development of a new approach to the question of human worth,
constituting the centerpiece of turalistic theory of value complementing
his philosophical anthropology. In another sense, ROWEver, what Nietzsche
has to say along these lines may be understood as belonging importantly
to his anthropology, which he would regard as incomplete without account
being thus taken of the w:.ommmuw:@ of m,mogmgﬁrcami@ he hasin
mind and of the significancé of the enhancement of life it represents. Its
exploration too is part of his “gay science”; for he considers it to require
being extended in this way if justice is to be done to our human nature,
the developmental potential of which is no less important to its compre-
hension and assessment than its basic character and commonplace
manifestations.
.@me:mmowmm fnquiry into our fundamental nature and what we have
corne o be, tor INietzsche, must be accompanied by a consideration of
7 %ﬁm Tin us further to become. Otherwise our understanding of
. our humamnity w1 Pe incomplete and perhaps fatally short-sighted, leading
i0 an underestimation of ourselves that may have lamentable consequences.
Our buman animality and past, and the varieties of the all-too-human
and the general features of human life, may easily absorb the attention of
N philosophers who have made “de-deification” and “naturalization” their
first orders of business. A preoccupation with them, however, is likely to
result in an impoverished picture of ourselves, which leaves out some-
| thing Nietzsche regards as essential. In his notion of “becoming those we
are,” which is one of his main themes in this fourth book, he underscores
the point that what we are embraces not only what we have become but
\ also what we have it in us to become. In this way, he seeks to establish a
basis for deriving a kind of %ﬁo@l@oa his philosophical
e > . )
anthropology, privileging the attainment of the higher humanity to which
he directs attention in relation to more commonplace forms of human
life.

To summarize my discussion to this point: the concerns and issues to
which Nietzsche addresses himself in The Gay Science, and his manner
of doing so, are indicative of the nature and tasks of the sort of thing

ilosophy is for him, which he considers it appropriate to characterize as
féihliche E His philosophical Wissenschaft aims at a compre-
hensive remterpretation of a broad range of matters centering upon our
nature and possibilities in the aftermath of the “death of God.” Its intent
is both cognitive and evocative; Tor T TS uminated by & hard-won confi-
dence that it may at onice issue In an enhancement of understanding, and
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also point the way to an gnhancement of human life, >,mm.m__a point of

departure mm.w Nietzsche is “completing our de-deification of nature” and.
proceeding “to ‘naturalize’ humanity” accordingly. ,

4

I now shall turn to the fifth e. 1 consider it to be of
particular significance because it confirms and continues the general
project begun considerably earlier in the first four books; because it
mwoém what kinds of questions and issues the mature Nietzsche took to
require being dealt with in the course of carrying it out; and because it
provides further indications of how he proposes to deal with them and
what he is prepared to say about them. He is much more mqamgm?ém&,
m.woﬁ these matters here than he frequently is in other writings. This
b.ﬁr book thus is also of considerable value as a guide to the mimw.@amﬁm-
tion of what he elsewhere does and says. More .mﬁmommom:ﬁ I would
suggest that it is of particular value to the task of deciding what to make
of wrm contents of his notebooks from the crucial period spanned by the
writing and publication of the first and last books of the volume. Material
from the notebooks that is consonant with things he shows himself here
to be prepared to say may be taken with some confidence to likewise
reflect his thinking with respect to the matters discussed.? .
. On the other hand, one feature of the fifth book, which virtually
impels one to look at Nietzsche's notebooks as well as to other things he
bﬁv.mmw&“ is that for the most part he here simply says what he thinks
stating his views on various issues without indicating at all clearly mbm
completely what considerations may have led him to hold them. He
mww»nrwm the outlines and main features of a rather ooEmer.m:.m?o
H..oENmHvaﬁmmo: of human life and related matters; but he does relatively
little in his book to elaborate his case for it. Here and there lines of
argument md.m supporting considerations are suggested. On the whole,
however, he is content merely to present it in quick and vivid strokes, as
Mro:mw concerned to ensure that the forest will not be lost sight of for ”%m
rees.

O.oummmma now the structure and content of this remarkable set of forty
sections and an epilogue. It begins (GS 843) by “cheerfully” sounding the
theme of the “death of God” and its consequences, and stressing the
resulting liberation of “the lover of knowledge” for new ventures. It ends
{GS 382) with a celebration of the conception of a new “great health”
and of a higher humanity, contrasting markedly with those of “present-
day Em?: and superseding the transitional stage on the way to them
described a few sections earlier (GS 377). Immediately preceding this
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conclusion there is a retrospective section (GS 381), noted above, in
which Nietzsche remarks that he considers his reflections to be com-
promised neither by his style and brevity nor by the admitted limitations
of his own knowledge of many matters with which scientists concern
themselves. Thus, in the latter connection, he observes that “we need
more, we also need less” than scientific inquiry, in dealing with “such
questions as concern me.”

The nature, limits, and value of science and scientific knowledge are

among the issues with which he deals, beginning with his critical consid-
' eration of the “will to truth” in scientific inquiry in the second section
(GS 344}, and continuing in a number of later sections.4 In a related
series of reflections he discusses the limitations of the kind of thinking
characteristic of “scholarly” types;® and in others he extends his analysis
and critique to the ways of thinking associated with religion.® As might
be expected, he likewise subjects morality to scrutiny,? and art as well .8
The context in which he examines and assesses these various human
types and phenomena, and in which these reflections take on their larger
significance, is further set by what Nietzsche has to say in a number of
other very important sections, in which he indicates his general view of
the kind of world this is {(GS 346), the basic character of life (GS 349),
; and certain salient features of our human nature (GS 854-61). Our
| humanity—as it has come to be andzs it may become—is Nietzsche's,
wndamental concern, here as in the four earlier books; and his way of
bringing it into focus is by alternating between these complementary
kinds of analysis, each of which is intended to illuminate the other.?

It is of no little importance to the understanding of Nietzsche’s chosen
task and thinking, at least as they are here to be seen, that his remarks
about “the perspective character of existence” and “the possibility that it
may contain infinite interpretations” (GS 374) are offered as unanswer-
able questions, rather than as propositions he is prepared to assert. They
certainly would not seem to be considerations he supposes to be fatal to
the kind of knowledge he concedes to science. And he likewise does not
appear to take them to preclude the more penetrating comprehension of
ourselves and the world to which he suggests philosophical “lovers of
knowledge” may newly aspire. He has a number of things to say about
“the way of this world,” for example, in one of the early sections of the
fifth book that sets the stage for what follows: and they are said confidently,
with no suggestion that they are subject to qualification along these lines.
“We know it well,” he says; “the world in which we live is ungodly,
immoral, ‘inhuman’; we have interpreted it far too long in a false and
mendacious way . . . according to our needs” (GS 346).

As these remarks suggest, Nietzsche supposes himself to be doing
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otherwise, and to be doing so more truthfully — notwithstanding the fact
that, in the preceding section, he has cautioned against supposinig the
“will to truth” to be unproblematical with respect to both its underlying
motivation and its value for life (GS 345). A few sections later he further
ventures to state what he takes “the really fundamental instinct of life” to
be, saying that it “aims at the expansion of power” and asserting against
the popular version of Darwinism: “The struggle for existence is only an
exception, a temporary restriction of the will to life. The great and small
struggle always revolves around superiority, around growth and expansion,
around power —in accordance with the will to power which is the will of
life” (GS 349).

This is not the manner of speaking of one who believes that our
comprehension can extend no further than a recognition of the structure
and contents of the world as we have arranged it for ourselves in a

ﬁ_

i

perspective determined by our needs. And even in.the remainder of his *

discussion, most of which has to do with our human existence rather than
with life and the world more generally, our existence s discussed from a
standpoint Nietzsche considers himself to have attained that transcends”
ordinary human perspectives, and enables him to arrive at a4 more
adequate and insightful Interpretation and assessment of it. The attain-
ment of such a standpoint, he grants; in a section near the end in which .
he is speaking specifically of morality, is difficult and cannot be supposed
to yield knowledge that is absolute; but it is clear that he takes it to be
possible. He writes: - e .

“Thoughts about moral prejudices,” if they are not meant to be
prejudices about prejudices, presuppose a position outside morality,
some point beyond good and evil to which one has to rise, climb or
fly. . .. That one wants to go precisely out there, up there, may be a
minor madness, a peculiar and unreasonable “you must” —for we
seekers for knowledge also have our idiosyncracies of “unfree will”
~the question is whether one really can get up there,

This may depend on manifold conditions. In the main the ques-
tion is how light or heavy we are. . .. One has to be very light to
drive one’s will to knowledge into such a distance and, as it were,
beyond one’s time, to create for oneself eyes to survey millennia
and, moreover, clear skies in those eyes. (GS 380)

This is something Nietzsche seeks to do not only in the case of
morality, but with respect to the other human phenomena with which he
specifically deals in the course of the book and to the broader contours of
our humanity more generally. In his treatment of these matters too, he
conceives of himself and proceeds as a “secker for knowledge,” impelled —

'

|

.\
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perhaps “peculiarly and unreasonably” but sosn_&m_mmm %Bﬁ%@ I.SSWMMMM
his “will to knowledge” far enough to enable him to g.Emm t ME in o fochs
and ‘achieve a just comprehension and assessment of t mE.m :@, Tor
example, beyond what he has to say &8& the vmma ormu.,mna%o M_ and
the world, he offers several sustained discussions H.m_mzsm. irec ME:
importantly to the understanding of human thought and mn:%z mwu ora wm.
and 50 to the comprehension of what he m_mmérﬁw .?mn_zmaw y Mw 9.,w o
“the type ‘man’ {Mensch].” In one such section (GS 354) he eve oﬁmmm
general account of the fundamental relation between our nommn_ocMH oss
(conscious thought and. mmx..ooamowonmﬂmmmr Fumsmmo,. and t Hm nee o
communication associated with our social manner of existence ._ 1 ano nm
he sketches what he takes to be one of Fm. most essentia ﬂ%wmﬂ.m: d
advances” along these lines: learning “to distinguish the cause o mmy gﬂm.
—which he characterizes as “a quantum of mmBBmm-zm energy M_. Hw
waiting to be used up somehow” —“from the cause of mmﬂsm in m%mw icu
lar way, in a particular direction, s&w. a vmwco&mﬂ mom_ ﬁm mm v“ﬁ. .
Moreover, in many of the sections in which .rm directs his mw entio
such phenomena as art or morality. waﬁmnvm is concerned to draw Euom
his observations concerning them to shed light upon our nature, as we
as to make particular points about them; for he ooﬁmamam ﬁr@wxﬂ wﬁowm
the richest sources of insight into our nature.10 Hw this H.m.%moﬁ ietzsche
shows himself to be an heir of Hegel, mow. whom “Wesen ist was mm%ﬁg
ist,” and the “phenomenology of mglﬁ.‘ is the path to the compre @ﬁ%om
of our fundamental and attained mEﬂE& nature cﬂ. Er:& Mozumn ion
such phenomena are taken to be particularly H.m<m£§mv. An wgo MSmM
even discern an echo of Kant here, for 41.55 reflection upon the natur
and conditions of the possibility of certain types of our mxwozwsoo nM:W
afford us otherwise unattainable insight into our .m:a&m.aoiw ,meﬁm
constitation; although profound changes mnnoEva_m.m Nietzsche's natu-
ralized and historicized revision of Kant’s :Sﬂowmﬁmugﬁm of what we are.
Thus Nietzsche's strategy of locking at various moH..Bm .& human mx@oﬂ-
ence and activity “in the perspective of life,” while in some Sﬁm%mo%
importantly different from that of Kant as well as mmmm_w in mbom. er oM
interestingly similar. It is intended both to osrma.nm our un M,Hmﬁmu Emﬁm_
these phenomena by bringing out ,%E.H. relation to our fun mmsow
nature and its modifications and to shed light upon the latter by H.M ec Em
upon what they reveal about the kind of creature capable %m them mbm
disposed to them. In some cases Nietzsche interprets such p %zoﬁsmnm mm
expressing and revealing something ormamnﬁmzmﬁo o.m @mwﬁnsm ar éwm. M
human beings. In others he takes them :8 be indicative of mow%m i om.
more comprehensive—sometimes about “present-day man,” and som
times about our humanity more generally.
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All of this, of course, is “interpretation,” rather than argument of a
rigor that would yield conclusions of such certainty and finality that they
would preclude the possibility of error or i

mprovement. Moreover, the
object of investigation is no fixed and immutable substance and has no

timeless essence, but rather is a form of life that has come to be what it s,
exhibits considerable diversity, and may be supposed to be capable 6f
turther transformation. Thus the kind of knowledge of which this object
of inquiry admits must be recognized to be nothing absolute for yet other
reasons. But neither of these considerations serves to deter Nietzsche.

The fact that he did not complete his project, and indeed that jt cannot

ever be completed, likewise does not tel] against it. One can get some-.
where with it, just as one may go astray, and even though one’s attained

understanding may always admit of being improved upon.

Nietzsche is prepared to allow, and indeed to insist, that the value of
the knowledge of ourselves that may thereby be attainable is problematical.
He also holds that in any event there is

more to the enhanced sort of life
he associates with the higher humanity he envisions than the pursuit and
attainment of such knowledge. Nonetheless, his convietion of its possibil-
ity and his own commitment to its attainment are clear, As he wrote in
Beyond Good and Evil, a year earlier:

To translate man back into nature; to become master over the many
vain and overly enthusiastic interpretations and connotations that
have so far been scrawled and painted over that eternal basic text of
homo natura; to see to it that man henceforth stands before man
even as today, hardened in the discipline of science, he stands
before the rest of nature, with intrepid Oedipus eyes and sealed

Odysseus ears . ., —that may be a strange and insane task, but it is
a task —who would deny that? (BGE 230)

It is also significant that he
may well ask “Why did we cho
differently,” is the question
implies that, whatever the ans

goes on here to observe that, while one
ose this insane task?” this question, “put
“Why have knowledge at all?” For this

wer to these questions may turn out to be
(and even if the last question should turn out to have no answer at all, or

an answer cast ultimately in terms of the “will to power” rather than in
terms of the intrinsic value of truth), Nietzsche is nonetheless persuaded
that something deserving of the name of knowledge is possible mzm\m
attainable here. It is to be distinguished from Interpretations of the sort to 4
which he refers, as the outcome of persisting in the “task” of which he
speaks. And our nature is its central ohject. .

In this connection, I would stress a point that comes through nicely
and clearly in the fifth book of The Gay Science, as it also does in the
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earlier books, and elsewhere as well. The common view of Nietzsche’s
general conception of our nature, seemingly supported by passages of this
sort, imputes to hing strongly reductionist and biologistic tendencies. This
view, however, is importantly distorted and misguided, misrepresenting
his actual approach to it and understanding of it quite seriously. He may
suggest, as he has Zarathustra say, that “the soul is only a word for
something about the body” (Z 1:4), and that “perhaps the entire evolu-
tion of the spirit is a question of the body,” as “the history of the
development of a higher body that emerges into our sensibility” (WP
876). But he also considers human life to have been fundamentally,
| pervasively, and fatefully transformed-or rather, to have become human
life in the first place —with the advent of society.

Nietzsche contends that this development “sundered” mankind from
its “animal past.” It is held to have established “new surroundings and
conditions of existence” for the human animal, which resulted in its
becoming “something so new, profound, unheard of, contradictory, and
pregnant with a future that the aspect of the earth was essentially altered”
(GM 11:16). And the greater part of his philosophical-anthropological
investigations—which in effect began in The Birth of Tragedy, and
continued to the end of his productive life — proceed by way of reflections
upon phenomena associated with human social and cultural life. As has
been observed, he does insist upon the importance of bearing in mind
that “the entire evolution of the spirit” along these lines is ultimately to
be referred back to “the body” and our physiological constitution and
interpreted accordingly. However, he considers it equally important to be
instructed with respect to the way in which human life has come to be
reconstituted and shaped in the course of its development by attending to
the social and cultural phenomena in which its emergent nature is

manifested, and through which the conditions of the possibility of its
further enhancement have been established.

In his reflections upon these matters, therefore, far from setting his
philosophical-anthropological concerns aside, Nietzsche actually is pursu-
ing them in the manner he considers to be most illuminating and fruitful
and indeed to be called for by the sort of thing our humanity has become.
A kind of “higher body” our spirituality may fundamentally be; but it
must be approached with eyes attentive to its attained features and
subtleties if it is to afford us insight into the kind of creature we are, and

ﬁ,\m neither our emergent nature nor our potential higher humanity is to be

" too simplistically coneeived and so misunderstood.
Nietzsche was ultimately more interested in what we as human beings
have it in us to become—that “future” with which he says we are
“pregnant” —than he is in what we already are. He was hard-headed
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Nﬁocmr to wmo.omwﬁm, however, that any “new ,mBmmm_mwm H.mm&“: ,ow ¢
ﬁ.ﬁrﬂ. Wcmsms:% that might be “erected,” to be more than m&o.mﬁ_@nﬁmn.
Moﬂ an 1 antasy, must be grounded in and derived from a sober and
Mr@mﬂ.mﬁ rwm assessment of our humanity as it is, taking account of both
H@M mwﬁmﬁmﬁ Mﬁm and exceptions to it Moreover, he was astute enough to
ognize that, to investigate and do anvthi ing justice
: ything approachin tice
something so complex, one mn “ Coariots of
. st learn “how to empl 2] .
18 SC lex s ploy a variety of
ﬁmw%mnzumm upon it “in the service of knowledge.” For, as he goes oa.b mo
my Mm?mu the more eyes, different eyes, we can use to observe one thing
Aﬁgﬁﬁwmogu_ma our ‘concept’ of this thing, our ‘objectivity,” will wm.”
. Hmmz.&w. v:erWmﬁ this means and implies for him, in the case of our
» 15 that one must approach it by attendin
.. g to the man
M“mmumi %rmbogmwm Emuﬁ have emerged in the course of human m<a5$<
Eom\mmw Mr mﬁﬁ wwmmmﬁ%uovﬂ_mﬁ and sensitive to their emergent features mm
. at lend themselves to a more ive i i
nteroretaton 85@3#@&5 mtegration and
o oHs H.Em _mer mwom m:.& Important sense can be made of Nictzsche’s
oo:WMMHMHM Mrwoﬂwwpﬂmzw ?m.Em of human cultural and social %fe in the
e.fi 00k of The Gay Science. It i i
reckoning up of what humanit selt i th ponend of
y has made of itself in the course of ;
. 3 D%-
Mwé_mwuamwﬁ to NEm point of a nature and “higher body” that is mE.w:MM
wetl as physiological, and of the resource iti .
ol , and s and capacities this schoolj
and transformation of the “bas; Tacod at o2
. ¢ text of homo natura” have [
. . ‘ placed at it
MM@%MH,.S be mwm.gu upon in effecting its further enhancement, m0m
- AMMN. e _% nmwnmﬁoc evokes “the ideal of a spirit” that, “from 95&25.5@u
ana abundance,” is able to “play” freely with “all that wac T
) y with “all that was hithe
_MM.%MMMM_MW mm”o.nr %JSC%ME@. divine” (GS 382), he has in mind a EWMMW.
Y tat 15 herr to all that he has surveyed, whil i
the all-too-human limitati o which by roreoming
ons and defects upon which he i
: remarks in
MMMW ”M.M%Mmm @rmwogoﬂm together flesh out the portrait of the sort of
ave come to be, and in doing so also enable isce
o be, . one to discern:
‘.Mwmm aMm Hm.mﬁ .Hmm 42.# sﬁ.r Eﬁ g.:E upon in becoming what we have it
n L .w ¢. Lhelr examination is essential to the assembling of the
enials required to elaborate the sort of philosophical anthropology

Nietzsche has in mind i
and : |
works. seeks to inaugurate, in this and subsequent

6
The Gay Science is thus a ve

philosophical “gay science,’
tasks and problems and hj

1y wmémmwm work. It exemplifies Nietzsche's
revealing both his conception of its main
$ manner of approaching and dealing with
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them that he considers such inquiry to call for and involve. If one has
some preconceived idea of what a philosophical anthropology would be
and what it means to talk about human nature, it might well turn out that
it would be inappropriate to characterize his concerns in such terms. But
one may instead choose—~as I do—to allow oneself to be instructed by
what he does and says in this and related works in speaking of “man” and
our “humanity” (as he so often does), and thus of the sort of nature he
takes it to be appropriate to ascribe to ourselves. And one may further
choose (as I do) to take what he does and says along these lines as
constituting his version of a philosophical anthropology, conceived as
philosophical inquiry into these matters,

There can be no doubt that Nietzsche does inquire into our nature so
conceived, very extensively, here and elsewhere; and that his interest in
it underlies and motivates many of his reflections on diverse particular
human social, cultural, and psychological phenomena. Tt may seem that

- litile is gained by calling all of this his version of a philosophical

anthropology .My reason for doing so, however, is that I find it a very
helpful way of bringing much of his discussion into focus. And I would
further suggest that, when his efforts are viewed in this light, good and
important sense can be made of them, not only piecemeal, but as a whole.

Nietzsche may have linked his proclamation of the “death of God”
with an attack upon the “soul-hypothesis”; but he did not proceed to an
announcement of what Foucault has called “the death of man”11 as well,
contrary to the efforts of Foucault and his kindred spirits to make Nietzsche
out to be the herald of this sequel they themselves proclaim.!2 If one
attends at all closely to what he says and undertakes to do in The Gay
Science and subsequent writings, it should be clear that he instead
supposes the “death of God” and the demise of the clutch of metaphysi-
cal hypotheses associated with the God-hypothesis (in particular the soul-
and being-hypotheses) to serve rather to prepare the way for what might
be called “the birth of man” as a newly significant philosophical notion.

Nietzsche did indeed repudiate the notion of “man” as a kind of
“eternal truth,” very early on (HH 1:2). But it is of no little significance
that he did so very early—and that, having made this point, he then went
on to recast this notion, devoting a great deal of effort to the investigation
of our nature thus reconceived. He evidently was convinced that this
notion can and should be rehabilitated — liberated from metaphysical and
theological interpretations, and also from its status {made much of by
Foip 18) as a conceptual correlate of certain disciplines originating
earlier in his century —and made the focus of enlightened philosophical
inquiry of the sort he commended to his “new philosophers” and sought
himself to undertake.
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. For Nietzsche, such inquiry should serve not {as Foucault would .rmﬁw
it) to bring to an end the “anthropological sleep” of the nineteenth
century,!4 but rather to bring about what might be contrastingly termed
a mare sophisticated :mﬂraoﬁowomsmy.mémrmasm.z Far from thinking that

the end of metaphysics and the

scrutinizes preclude anything like a philosophical anthropology, 15 Nietzsche

writes as though they open the way

for such inquiry to assume stage front

and center in ﬁE_Sowgl&omm with the revaluation of values and the
development of a new theory of value, the genealogy of morals, and the

naturalization of morality,

Nietzsche did not think that the only questions that cap meaningfully
be mm.rmm and answered about oyr human nature are best handed over to
Em life sciences, and that beyond that leve] of discourse human nature
dissolves into myriad forms of social and cultural life best left to cultural
anthropologists, sociologists, and historians, He also did not think that
conceptual, linguistic, and phenomenological analyses are the only avail-

able -and proper alternatives to h

uman-scientific inquiry to which

philosopher has recourse, And he did not suppose that the end of mets-

physics spells %m. end of philosophy, He called for “new philosophers.”

main items of business; for he -was persuaded that it makes good and

important sense to taik about “the

K

type ‘man,’”.and believed that the

E:m Sn m:._.%.nm msmu.sp:_@mbérmorwm understood genuine philosophiz-
Ing to consist has a crucial role to play in doing so, o .

In styling himself a psychologist,

and in saying that from now on the

other disciplines are to serve psychology, which is the path to the resolution
of the most fundamental problems (BGE 23), Nietzsche is giving expres-

sion to these convictions and this

Program —meaning a-philnsophical

,.mmMn.roEmﬁ and psychologically sensitive philosophy, rather thap the
pafticular behavioral-scientific discipline psychology has become in this
century. So also when he calls for translating men back into nature-— and
EQ.H no.EEoEmEm this call by directing attention to what our “dis-anj.
malization” has involved and accomplished — oy “genealogy.” And when
he mm.@_a to develop a “theory of affects,” and reflects upon language

consciousness and self-consciousness, reason and knowledge as Bmz@ﬁm

of our manner of existence,

It is thus no objection or fata] obstacle to the enterprise of a philosophi-

cal anthropology, for Nietzsche, that

our humanity has a history and g

genealogy, and that it remains capable of further transformation. In hoth

cases, the moral he draws is not that

the concept of humanity and notion

7
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of “the type ‘man’” are ruled out, or that they are matters with which
philosophy is incapable of dealing. Rather, it is that philosophy must and
can adjust to the character of these objects of inquiry, in aspiration and
method, as it proceeds to deal with them.

Why is this of interest? It is not merely because this is part of Nietzsche’s
thought, which has come to be of interest to growing numbers of us
recently, More important, it is of interest because it should be instructive
to us as philosophers, and relevant to a number of ongoing debates (about
human nature and about philosophy itself, among others). It has signifi-
cant implications for the setting of an agenda for philosophy today and
tomorrow —the posing and framing of questions and issues with which
we would do well to concern ourselves, and the decisions to be made
about how we are to deal with them. And to my mind, it is further of
interest because what Nietzsche had to say along these lines, when he got
down to cases, warrants serious consideration, and richly rewards it.16

Notes

1. Not in the text itself, but on the back cover of this edition (see GS 30).

2. Again, not in the text itself, but on the back cover of this edition (see GS
300,

3. Ininterpreting Nietzsche, it is undeniable that interpretive priority should
be given to what he actually published over the Nachlaf. One should also be
prepared to grant, however, that use of material from the Nachlaf may be

warranted by the appearance of comparable lines of thought in his published
work, See chapter 6.

4. For example, GS 355 and 873.

3. For example, GS 348, 349, 366.

6. For example, GS 347, 350, 351, 353, 358.

7. For example, GS 345, 352, 859,.380.

8. For example, GS 367, 368, 370.

- Nietzsche thus anticipates Sartre’s advocacy and practice of what Sartre
calls the “progressive-regressive method” in his Search for a« Method (New York:
Vintage, 1968), in which he too is concerned to work out a way of arriving at an
appropriate and fruitful way of conceiving and comprehending human existence
and possibility. .

10. In doing se, Nietzsche proceeds in a manner not unlike that of his
near-contemporary Wilhelm Dilthey (with whose Lebensphilosophie his awn
enterprise is often associated). For Dilthey too took the key to the comprehension
of human life to be its various expressions in the form of such social and cultural
phenomena. See H. P. Rickman, ed., Meaning in History: Dilthey’s Thought on
History and Society (New York: Harper, 1962).

11. Michel Foucault, The Order of Things (New York: Vintage, 1973), 342.

12. Tbid., 385,

(el
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13. Ibid., chap. 10,
14, Thid., 340-43,
15. As Foucault a
throughout the book.
16. For a more extended discussion of
human nature and related matter
Kegan Paul, 1988), chap. 5.

rgues in chap. 10 of The Order of Things and indeed

Nietzsche's thinking with respect to
S, see my Nietzsche (London: Routledge and



