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Introduction

I am just completing my PhD in Philosophy and Literature entitled, ‘Different Ways of Seeing: The Language Games of Mothering.’  My thesis is original in placing together Wittgenstein’s ideas of how language works, and arguments for the philosophical significance of the embodied and relational figure of the mother. I both use and resist a Wittgensteinian therapy to overcome the problem of the forgetting of the mother in philosophy.  As I am using a Wittgensteinian therapy, I acknowledge, but I do not engage with the psycho-analytic approaches of, inter alia, Irigaray and Kristeva.  I provide an alternative to psycho-analytic approaches. 
I should emphasise that I am working on language, and that I am working on the ordinary mother.  Writing of the ordinary mother does not entail that I adopt a traditional essentialist approach. I adopt an approach which allows me to avoid a classification which requires a true inner essence to mothering, and yet provides a way for me to denote the significant place of the language games of mothering in language games about women.  My approach welcomes a range of variations amongst mothers.  I recognise that mothers are a very diverse group, and I have no desire or intention to impose any uniformity on them.  I acknowledge the difficulty of describing an ‘ordinary’ mother.
 
I argue for a different symbol of the mother. I agree with Wittgenstein’s account of language, but add to it. My reading of Wittgenstein finds an ignored lacuna between language and (female) experience. I show the importance of Wittgenstein’s insight that although meaning is not fixed independently of use, use does not fix meaning in that I create new meanings for the figure of the mother. I argue that Wittgenstein can help us to see the phenomena of our life differently, in a way that makes space for understanding female difference. His concept of a form of life provides such openings. 
This paper is in two parts.  I begin by drawing  on some ideas from my thesis that are a response to the activity of writing it. Then I go on to read a relevant section of my thesis which engages with the interpretation of Wittgenstein provided by the feminist philosopher, Naomi Scheman.  This section has a larger purpose of exemplifying the method that I employ.  
Writing on the Mother 
As is common, reaching the end of my thesis casts my thoughts back to the beginning and I have been thinking about how I came to work in the disparate areas of Wittgenstein, feminist philosophy, and the mother.  I think there is little explanation of why one is attracted to a particular philosopher – but before I started at Warwick, I had already worked on Wittgenstein during and after my M.A., and attempted to write a PhD on him at the University of Kent with a male supervisor.  This project ran into the ground for reasons I did not fully understand at the time, but I now think had to do with what I have learnt to call ‘inhabiting otherness’.  I now think that inhabiting otherness is primarily interesting and productive, but it can also be depressing and alienating.  My abandoned thesis was entitled ‘Third Person Ascription in Wittgenstein’.  I reflect on the irony of such a title – I was unable to write as myself , or as an orthodox Wittgensteinian, so I wrote as some ghostly ‘third person’, rather like the wraith-like ‘Third Man’ of the Orson Wells film. At that time inhabiting the otherness of Wittgenstein and male philosophy silenced me – for the time being. I abandoned Wittgenstein for a few years, and carried on teaching philosophy to my mainly female students, who were forever asking refreshing questions such as: ‘Did Kant have any children?’ ‘Was Descartes married?’  - and I also participated in feminist philosophy reading groups – until I came to Warwick with this intention of working on a PhD in feminist philosophy.  
Once here I was encouraged by my supervisor, Christine Battersby, to write – and the more I wrote the more I remembered Wittgenstein, and the more his influence appeared in my approach to philosophical problems. Thus I took on a task both easier and more difficult than denying myself, and swamping myself in ‘the other’.  I worked on bringing together Wittgenstein and the question that came to preoccupy my thinking – how and why is the mother forgotten in philosophy? This was easier than swamping myself in Wittgenstein in that I did not perpetually feel mis-placed and an oddity in my work, as I had done when I was imitating being an ‘orthodox’ Wittgensteinian.  It was more difficult in that I had in a way to ignore the power Wittgenstein’s words exerted, and still exert on me, and place my own questions about the forgetting of the mother in philosophy at the forefront of my thinking.  
Before moving on to show how I bring together Wittgenstein and my questions about the mother, I insert some observations about working on the mother. I note that the mother has been under-theorised in feminist philosophy.  I suggest that as feminism is, traditionally, a movement towards independence, the figure of the mother is bound to be problematic in that she is living with dependence.  
I suggest that the mother is both a potent symbol in a woman’s life, and one with which she is apt to feel ill at ease.  The forward thrust of youth stands between the mother and the daughter.  Thinking of one’s mother may well arouse memories of an unwelcome dependency.  To illustrate these tensions, I draw on the reflections in the autobiography of the eighty year old Hazel Barnes, [the translator of Sartre] who addresses the issue with the candour of age.  She writes as an individual, but her words have a general relevance:
I find it extraordinarily difficult to write about my mother .… I have never plumbed the depths of ambivalence that existed between her and me, though not for lack of trying … Tenderness, resentment, and pangs of guilt combine to prevent me from ever feeling that I am fair to her or to myself, whatever I may write. (Barnes, 1997, p. 16)
Barnes also goes on to say:

To be unlike my mother became for me, all but synonymous with realizing myself. (1997, p. 23)
Barnes acknowledges the complexity of the mother/daughter relationship, the difficulty of articulating their importance to each other, and the part they played in each other’s lives.  She acknowledges that the love between a daughter and a mother, stretched out over a lifetime, in which the mother’s strength must wane and the daughter’s will tend to grow, involves occasions for a variety of conflicting feelings.  In the final sentence quoted, she reveals her existentialist commitment to realising herself.  Such a commitment requires a commitment to freedom.  For Barnes, such freedoms could only be reached by moving away from the unwelcome domesticity and constricting family life represented, whether fairly or not, by the figure of the mother. 
Given that I myself was subject to difficulties and complexities such as these, what made my project possible was drawing on antecedent thinking in feminist philosophy. A source of inspiration to me in what was at first the daunting and unfamiliar task of not only trying to understand Wittgenstein, but to employ Wittgenstein, was the American feminist philosopher Naomi Scheman.
Naomi Scheman
The work of Naomi Scheman is significant for my thesis. Scheman uses Wittgenstein to produce a relation to philosophy which questions ways of defining and of excluding, and creates a new form of ‘diasporic’ identity. I am influenced by the creativity in her approach.  Like Scheman, I do not provide a faithful reading of Wittgenstein, but a reading that aims to create a space – in my case, a space for the mother.   

Scheman both appreciates the value of Wittgenstein’s ideas, and the value of resisting his ideas.  She focuses on experiences which elude Wittgensteinian language-games.  She brings in narratives as a better way of approaching such experiences.  In an interview with Miranda Fricker, Naomi Scheman made clear that Wittgenstein’s affirmation of the importance of a community is helpful to those of us working in the community of feminist philosophy. (Scheman and Fricker, 2000)  She expresses Wittgenstein’s idea that our agreement in our form of life is integral to the reality of our form of life.  A form of life is a Wittgensteinian term indicating a loosely grouped and indeterminately bordered set of practices that give rise to gestures, expressions, language games.  Scheman describes Wittgenstein’s idea of a form of life a ‘notion of reality that is context-dependent.’(2000, p. 7) She does not take our agreement in the practices of our communities to be static, but capable of change as our practices change. She raises the question of one’s intelligibility to oneself and others, examining the Wittgensteinian idea that a person can only be made intelligible within a form of life.  

Scheman’s writing makes problematic the Wittgensteinian close fit between language and experience.  She makes clear the predicament of those who have a choice between not expressing themselves, and expressing themselves and not being understood.  She refers to her attempt to ‘articulate that sense of not-at-homeness’ which she finds in Wittgenstein despite his insistence on the importance of community.  She questions the position of those who are not at home in a form of life, who do not agree in the form of life which they inhabit.  (2000, p.18) In the interview with Miranda Fricker, her case in point is Wittgenstein himself who, as a Jew and a homosexual, is, in her view, a figure alien in his society.  Her method is to makes full use of Wittgenstein’s idea of intelligibility within a form of life, while questioning such intelligibility through short narratives which expose the seams and ruptures within the agreement.  

I go on to turn Scheman’s insights towards my project. Thus, I show the significance of a ‘blurred’
 concept of a female form of life, and a maternal form of life, which underlie and hold together our language games; but, like Scheman, I contest the idea of agreement in a form of life as crucial to self-understanding.  I suggest that not all female or all maternal experience finds expression in language, and that the language that is used to describe such experience can be distorting.  I place mothers – ironically so often associated with the home – among those whose place in the symbolic is one in which it is easy to feel ‘not at home’. Like Scheman, I struggle to articulate that sense of ‘not-at-homeness’.  I suggest that some female experience does not simply find expression in language but struggles towards expression, haunts language, shadows language, and resides in lacunae in language.

Scheman is also helpful to me in her pervading attitude to Wittgenstein.  Fricker asks her about the conflict between her ‘political intellectual purposes’ which differ from Wittgenstein’s purposes.  Scheman replies:

‘I don’t see myself as getting Wittgenstein right, as being in that sense a ‘good reader.’ … I resist occupying the constructed reader position.  I read philosophical texts that way, and that precludes certain kinds of ‘good interpretation’, because I refuse to be what is in some sense that text’s ideal reader. What I want to do instead is find ways of bringing Wittgenstein into my world, but without being held to his consenting in any way!’ (Scheman and Fricker, 2000, pp.18-19)

Similarly I do not see myself as in the constructed reader position, grappling with the same questions as those with which Wittgenstein’s male interlocutor grapples.  My resistant reading of Wittgenstein does not make a truth claim, but aims to change how Wittgenstein is seen in philosophy.  

For me, Wittgenstein is both a foil and a resource for my more pressing interest in the language of women and mothers.  I too attempt to bring Wittgenstein into my world, but I do not enclose myself in a Wittgensteinian framework. I both use Wittgenstein’s ideas, and contest such ideas from a perspective that it is unlikely that the historical Wittgenstein considered, or would embrace.  Having used Wittgenstein as a starting point, I move away from him into philosophical questions that he would probably not have seen as philosophical.  This difference of worlds was illustrated for me when I asked in a Paris bookstore for books on Wittgenstein and was directed upstairs to the logic section.  When I asked for books on feminist philosophy I was directed to sociology and psychology.  Booksellers are, of course, not employed to make discriminations between the subjects of books, but the physical distance between the two shelves, and the dismissive certainty of the bookseller, brought home to me strongly the accustomed rift between Wittgenstein’s thought and the areas of concern to me, to Scheman and other feminist ‘Wittgensteinians.’ 
  

Like Scheman, I do not offer a good interpretation of Wittgenstein.  I claim that language is important, and that language is differentiated.  Language gives access to the world, and different people use language differently. So far, Wittgenstein would agree in that he uses the concept of a variety of language-games to capture the meaning of our engagement with the world.  I part company from Wittgenstein on the question of the relation between language and experience.  I follow Christine Battersby in averring that  ‘all our experience is mediated through language’ (1998, p. 36), and I investigate the nature of this mediation.  I suggest that different experiences are differently mediated.  For the Wittgensteinian agent, experience is expressed in language without gap or residue.  Influenced by Scheman’s reservations about the expressibility of experience, I ask whether maternal experience is so expressed, and thus raise the question of the distinctiveness of human maternal experience.  I argue that the relation of language to experience is a relation of incompleteness, vagueness and fluidity.  I find that the sense of self arising from discursive practices that Wittgenstein suggests does not take into account either the embodied nature, or the psychological interiority of the mother.

Thus, there is a three stage process at work in my thesis. Firstly, I lay out the Wittgensteinian framework.  I use the framework e.g. I agree with the idea of a form of life which holds together the language games of any community.  Secondly, I critique the framework bringing in the insights of feminist philosophy. Here I use Scheman to critique the idea that language games arise seamlessly from a form of life – I focus on the jarring within a form of life.  Thirdly, I turn this critique towards the figure of the mother.  Often this turn involves moving away from the sort of examples the feminist philosopher had in mind – e.g. here Scheman was concerned with figures she sees as marginalised - such as transsexuals, homosexuals, and her own case as a Diasporic Jew. It strikes a strange note to place the mother – who is so often seen as having a central everyday place in our communities in such company – but I go on challenge this perception and to claim a different status within the symbolic for the mother – I claim that she is ignored within philosophy not for the same reasons as other marginalised groups are ignored, but ignored nonetheless.
Conclusion

Finally,  I draw on the work of the Dutch philosopher, Veronica Vasterling.  She raises the political question of finding room for alterity and plurality. (Vasterling, 2003)  She insists on the value of discordant new voices.  She points out that human beings have a

long period of assimilating the meanings, norms, explanations, knowledge, and stories that circulate and are transmitted in the family, school, and society of which we are part. (Vasterling, 2003, p.154)

My work of bringing the figure of the mother out of the home, out of the homely, and into philosophical debates on mind and body, on the relation between self and other, involves working against the grain of such assimilations.  Following Vasterling, I think this may be because  rather than being supported by the authoritative teachings of the tradition of philosophy,  the mother falls within the groups that Vasterling describes as being subordinated to the tradition. (2003, p.168)  I conclude that politicising the figure of the mother, bringing her into philosophy, is uncomfortable work. Yet, as Wittgenstein reminds us, part of the task of philosophy is to bring itself into question. (P.I.133)
  By writing the figure of the mother into philosophy, I add in the question of the forgetting of the language games of the mother to the questions for philosophy.
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� The criminally abusive and criminally neglectful mother lies beyond the scope of my thesis.


� Wittgenstein writes ‘One might say that the concept ‘game’ is a concept with ‘blurred edges’. —— “But is a blurred concept a concept at all?”—“Is an indistinct photograph a picture of a person at all?” Is it even always an advantage to replace an indistinct picture by a sharp one?  Isn’t the indistinct one often exactly what we need?’ (� ADDIN EN.CITE <EndNote><Cite><Author>Wittgenstein</Author><Year>2000</Year><RecNum>21</RecNum><MDL><REFERENCE_TYPE>1</REFERENCE_TYPE><AUTHORS><AUTHOR>Wittgenstein, Ludwig</AUTHOR></AUTHORS><YEAR>2000</YEAR><TITLE>Philosophical Investigations</TITLE><SECONDARY_AUTHORS><SECONDARY_AUTHOR>G. E. M. Anscombe</SECONDARY_AUTHOR><SECONDARY_AUTHOR>R. Rhees</SECONDARY_AUTHOR></SECONDARY_AUTHORS><PLACE_PUBLISHED>Oxford</PLACE_PUBLISHED><PUBLISHER>Blackwell</PUBLISHER><EDITION>2nd ed.</EDITION><SUBSIDIARY_AUTHORS><SUBSIDIARY_AUTHOR>G.E.M. Anscombe</SUBSIDIARY_AUTHOR></SUBSIDIARY_AUTHORS><ORIGINAL_PUB>1953</ORIGINAL_PUB></MDL></Cite></EndNote>�Wittgenstein, Ludwig (2000) Philosophical Investigations, 2nd ed. trans. Anscombe, G.E.M., Blackwell, Oxford. 1953.�P.I.71)  Scheman and I both adapt Wittgenstein’s idea of a blurred picture for some female concepts. 


� Scheman has co-edited Feminist Interpretations of Wittgenstein, which aims at bringing the two worlds closer together. (Scheman, Naomi, and O'Connor, Peg,  2002).





� P.I. indicates the number of the remark in  Wittgenstein (2000) Philosophical Investigations
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